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Introduction
Fundamentalism: A tendency, a habit of mind, found within religious communities and paradigmatically embodied in certain representative individuals and movements.
-M.E. Marty and R.S. Appleby Accounting for Fundamentalisms
All Fundamentalist movements, whether they be Islamic or Christian, share certain general tendencies. This is true despite differences in ideology, social composition, size, organization, or influence. The most important tendency is that they want to preserve their particular religious heritage. In addition, they look to their religious traditions for guidance in dealing with problems, they do not propose new ideas, nor do they want to change their habits and beliefs in order to keep in step with changing times. 1 Fundamentalists, in order to preserve their distinct and exclusive identity as a group, tend to employ certain strategies when they feel themselves or their religious communities are at risk. 2 One such strategy is to involve themselves in politics. Fundamentalists take political action as a way to resist what they perceive to be a personal intrusion of the state. The Christian Coalition is illustrative of Garvey's concept of union, the 6 rejection of the idea of separation. Second, this comparison will help to explain reasons why American fundamentalists, who become politically active, either succeed or fail in achieving their political objectives.
Finally, my research seeks to confirm Marty and Appleby's theses as it applies to
American fundamentalism. That is, that participation in politics alters the distinctive identity that characterizes fundamentalism, often to the extent that they can no longer be defined as fundamentalist movements. The enemy of these types of movements, and the focus of their opposition is usually a well-defined group. In the case of the Haredim, the group that they are opposing is the secular society that threatens to extract the redemption of the Jewish people from God's hands. 4 The second group, according to Garvey, reacts to internal change and government efforts to expand the public sphere in an existing nation state without changing territorial boundaries. 5 Garvey maintains that the political direction a religious fundamentalist group will take generally follows one of three directions. The first direction is exit and involves totally withdrawing from society. The second direction is coercion. Coercion rejects the notion of the public and private distinction. The public and private distinction holds that the government should only exercise authority over matters that concern everyone in common 11 but should refrain from meddling in individual affairs. Taken to its ultimate, coercion not only brings religion into public life, but seeks to eliminate the private sphere altogether.
The third direction is union, which attempts to change the existing society rather than exit it or eliminate the private sphere. In the case of union, fundamentalists will attempt to 12 accomplish change through means of compromise and accommodation. This paper will focus on the concepts of coercion and union in its examination of the Moral Majority and Christian Coalition. 
Notes

Historical Background
In order to understand Garvey's concepts of coercion and union within an American frame of reference, it is important to provide a brief historical background of the modern religious conservative fundamentalist movement in America. This background will trace the movement's evolution from fundamentalism to political activism and highlight some reasons for why this has happened. to politics if they feel threatened by government attempts to expand the public sphere.
Subsequent to the 1950's, conservative fundamentalists felt no real threat from secular society at large and therefore had little need to concern themselves with politics or matters outside their communities. Consequently, McIntire's preaching went unnoticed.
During the 1950's, a general trend of permissiveness appeared to be growing in America. To religious fundamentalists, this trend signaled a disturbing moral shift that, left unchecked, could lead to a spiritual deterioration in the United States. Unlike
McIntire, who preached that the world was beyond saving, Billy Graham thought that it was wrong to turn one's back on the world, and believed that Christians had a moral responsibility to improve society. 2 This thinking serves to illustrate the first inkling that perhaps religious conservatives were feeling more compelled to venture outside their religious communities and make their voices heard.
For the most part, however, the political issues of the day still focused mainly on foreign policy rather than social reform. Americans were united in their efforts to stem the tide of communism, regardless of whether or not they were Christians. Issues such as abortion, homosexuality, and any large scale increase in government interference had not yet emerged as high priority political issues to alarm fundamentalists. As a result, Graham felt no need to involve himself politically and restricted his comments to the pulpit and his political activities to social visits at the White House. Graham's message eschewed political activism and spoke of turning to the Bible and religious traditions as a way to improve society.
It was not until the 1970s that religious conservative fundamentalists made their first serious attempts to translate religious convictions into social action and political power. Washington for Jesus was a big success for fundamentalists in terms of sheer numbers. Robertson's ability to successfully organize a mass movement of this size made him realize the political potential of a well-organized fundamentalist movement. 5 In late 1980, riding on the success of Washington for Jesus, Robertson used the resources of his well-known tele-evangelist show, the 700 Club, and founded the Freedom
Council. The Freedom Council became a fast growing grassroots organization with a budget of $5 million a year. 6 It was able to reach approximately 15 million people a week. 7 The Freedom Council set out to promote what it defined as pro-family legislation.
However, its message, aimed toward establishing anti-abortion and pornography legislation, was defined within a narrow religious framework of good versus evil. Despite a following of over 15 million people, the Freedom Council lacked the political sophistication and unifying grassroots strength needed to successfully promote its political agenda. While fundamentalists might be regularly tuning into the televised 700 Club, and sending in large donations to the Freedom Council, these followers represented only a small minority of the voting public. Followers without precincts and voters were not enough to build a successful political movement.
Conservative fundamentalist sentiment was spreading rapidly by the end of the 1970s.
It appeared that the number of people concerned that private matters were becoming more public was growing. 4 Ibid., 107 5 Ibid., 107. 6 Ibid., 107. 7 Ibid., 107.
Chapter 4
The Moral Majority
The Moral Majority, while short-lived, moved the religious conservative fundamentalist movement from a fundamentalist organization to a political one. In addition, the political lessons that leaders of the Moral Majority learned paved the way for the future success of the Christian Coalition.
The Moral Majority was led by Jerry Falwell, a Protestant Minister from Lynchburg Virginia. The size and prosperity of the Moral Majority at the height of its popularity are a question of debate. Membership and reported budgets vary depending on whether one is a conservative proponent or opponent. However, the fact that it was a very large and recognizable organization is undisputed.
The Moral Majority's political direction took the route of coercion. Majority failed to achieve political success through coercion due to the fact that a stable democratic society provides the freedom for all people to participate in the political process. It was this freedom that gave rise to the Moral Majority, but that also The Christian Coalition has clearly moved toward the political direction Garvey defines as union, or an attempt to change the existing system rather than leave it. Garvey maintains that fundamentalists that move politically toward union do want to introduce an element of religion into public life. However, because they see themselves as being too out of step with the surrounding society, they will moderate their demands in an effort to achieve greater political success. 4 This is indeed true in the case of the Christian Coalition. For example, rather than push for a constitutional amendment that protects the unborn, the Christian Coalition's strategy is to seek to overturn the Roe v. Wade decision through the appointment of pro-life judges, passing pro-life laws at the state level, and through the elimination of tax subsidies for abortion. It also has moderated its demands toward political candidates and will not deny or support a particular candidate based on a single religious issue.
Unlike the Moral Majority, the Christian Coalition does not define its social agenda within a militant religious ideology. It speaks in terms of larger societal issues such as taxes, crime, government waste, health care and financial security. These are issues that concern the average voter regardless of whether Christian or non-Christian. Ralph Reed, the Executive Director of the Christian Coalition states: "There are some political issues that the Bible addresses in principle. But most matters must await the hereafter before they reach a final resolution." He goes on to say: "Political victory, no matter how fervently pursued, will not lead to the promised land" that "All these people they're electing are going to be working their way up. In 20 years, if they aren't stopped, they're going to be running the country."
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The Christian Coalition, has become a powerful political grassroots movement.
Unlike the Moral Majority, it has been able to translate its influence into votes. It is an organization adept and comfortable with circulating in the secular world and has become skilled in the ways and means of politics. However, in order to gain the level of political power it now enjoys, it has had to adopt a strategy of moderation, cooperation and accommodation.
The Moral Majority pursued an aggressive fundamentalist agenda based upon religious doctrine. In comparison, the Christian Coalition has tempered its political demands, broadened its social agenda, and aligned itself with the Republican party in an effort to legitimize itself and reach a larger voting audience.
While all of the above actions have strengthened the political power of the Christian Coalition, it has been at the expense of its religious fundamentalist identity. It has been forced to abandon the fundamentalist features that weakened the political power of the Moral Majority. The Christian Coalition's interests are not aimed toward gaining divine power, but political power. It is power not gained by preaching goodness, but through fundraising, lobbying, compromise and consensus building-activities not characteristic of a traditional fundamentalist movement.
Ralph Reed cautions that the Christian Coalition must "resist the temptation of political power instead of blindly pursuing it." However, an examination of its actions to date indicates that this warning may have come too late. The Christian Coalition has rapidly moved out of the kingdom of religious fundamentalism and is operating in the realm of an American political special interest group.
Notes
Chapter 6
Conclusions
The fact that there are many ways in which religious fundamentalism can be manifested is not surprising. All fundamentalist movements have varying religious traditions, cultures and histories. Coupled with politics, the relationship between these movements becomes even more complex. Such a relationship requires we take into account the particular form of government and social organization in which they are operating as well as tradition, culture and history .
While there are many differences, all religious fundamentalist movements share certain general tendencies. First, each wants to preserve its particular religious heritage. Second, each looks to their religious traditions for guidance in dealing with problems. Third, they do not propose new ideas, nor do they want to change their habits and beliefs in order to keep in step with changing times.
In the past, fundamentalists disdained political involvement. However, increasing government prominence within our social environment is perceived as a dangerous threat to the fundamentalist's religious identity. In response to that threat, fundamentalists are turning to various forms of political activity as a way to assure their religious survival. In
America, the political activities of the Moral Majority and the Christian Coalition have been conducted using methods of coercion and union, each yielding different results.
Comparing the direction and degree of political success between the Moral Majority and the Christian Coalition, it is evident that success within a stable democratic society such as the United States depends on moderation, accommodation and compromise. The Moral Majority's political agenda, based solely on religious doctrine and anti-government sentiment could not survive in a homogeneous society. In the United States, people eat, dress, work differently, and believe in many different Gods. In addition, there is the strong notion concerning the public and private distinction that exists in this country.
The public and private distinction is far from clear constitutionally. However, it appears to be perfectly clear in the minds of Americans that our Constitution draws a clear separation between church and state. The notion of the public and private spheres holds that "the government should exercise authority over those matters that concern everyone in common (the public sphere) but should refrain from meddling in the affairs that matter only to individuals, families, churches, etc. (the private sphere)."
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It is the perceived distinction between the public and private spheres that makes the fundamentalist's viewpoint appear contrary to our democratic way of thinking. A stable, pluralistic, secular and democratic society like America resists applying a doctrine of Christianity to public policy, especially using a strategy of coercion. Steve Bruce states:
"In a religious pluralistic democracy, religious particulars have to be confined to the private world of the family and home. The only religious values that can be allowed in the public square are the most general and benign banalities that everyone can endorse." In comparison, the Christian Coalition has chosen a strategy of union. It has abandoned its fundamentalist identity, moderated its political demands, and moved to the middle. In so doing, it is fast becoming a strong political force.
Unlike Steve Bruce, who feels that religious particulars need to stay outside the realm of political activity, Ralph Reed views the Christian Coalition's political participation as neither surprising nor troubling. He states that the Christian Coalition has "mainstreamed the voice of faith through its political effectiveness, challenging the political system to confront issues of moral and transcendent significance that might otherwise be ignored or swept aside by purely economic reasons." Marty and Appleby's theses that fundamentalists' involvement in politics can alter their distinctive identity to such a degree that they often can no longer be defined as fundamentalist, is true in the case of the Christian Coalition. The Christian Coalition has been forced to sacrifice its fundamentalist identity for political power and influence. In so doing, it has melted into the American political mainstream and become one of the many special interest groups that represent the essence of American politics.
Notes
